Postcolonial studies' insistent self-policing and internal vigilance might be considered as definitive rather than a distraction. Dennis Walder reminds us that the field 'was contested from the start of its widespread deployment as an account of certain specific discursive formations, well before being interrogated almost to extinction'.
7
In Graham Huggan's words, the field must be understood at root as 'one of informed self-criticism -one in which the value of the term "postcolonial" itself has been continually interrogated, its methodological biases unearthed, the potential applicability of its theories put to the test'.
8
Huggan's vocabulary captures with a certain coolness the tenacity but not the tenor of this 'self-criticism', especially as it has continued in recent years. The sense of altercation and strained relations which inflects some such contributions seems especially describable through the semantic register of 'quarrel', with its emphases on the intemperate and affronted. Vivek Chibber's recent assessment of the field, which he links very securely to the domain of 'Subaltern Studies' as it emerged from the 1980s, evidences in its teeth-gritted tone an injurious rendition of postcolonial studies, especially when he speaks of the eagerness among academics to appear au courant, at the cutting edge, to display familiarity with the very latest conceptual advances. The most common means of doing so is to troll for the latest neologisms in order to pepper one's work with them, even if only for symbolic purposes. The result is a kind of conceptual inflation […] .
Postcolonial studies has enjoyed this inflated popularity more than most others -hence the spread of terms such as 'subaltern', 'hybridity', 'the fragment', and 'diaspora'
across the scholarly landscape. Britain's universities. 15 Yet the proximity of these sensitivities to less careful renditions of appropriate scholarly provenance -in which, say, African Americans appear as the only legitimate custodians of America's history of Atlantic slavery -risks falling back on the same kinds of identitarian determinism crafted during colonial modernity and may remain complicit with biocentric notions of personhood that misread cultural identity primarily as a consanguineous matter. 16 Paul Gilroy offers a contrary view when he argues that the critical knowledges created out of the history of colonial oppression are not a concern exclusive to the 'disenchanted descendants' of modernity's others but 'belong to anybody who is prepared to use them. This history of suffering, rebellion, and dissidence is not our intellectual property, and we are not defenders of cultural and experiential copyright'. 17 In a related spirit, Graham Huggan has made the important point that 'the fundamental category-mistake of assuming that a postcolonial teacher must also be a "postcolonial" is precisely the kind of error that a critical pedagogy centring on a nuanced examination of the politics of cultural difference is best designed to reveal'.
18
The presence of this persistent internal debate has inflected the evolution of postcolonial studies and is one of the few matters which brings together both culturalists and materialists alike. As is well-known, Said's Orientalism begins with an epigraph from It is Baugh's use of 'quarrel' that interests me:
the quarrel seen as an enabling encounter, a productive rather than entirely barbed 'meeting' between agent and 'threat', one which recasts a belligerent moment as a turning point for creativity. In Baugh's rendering of Caribbean writing, the quarrel is a hopeful not hateful challenge, a means of turning not terminating the target of one's ire. Quarrels may be the consequence of finding fault, but at the same time, as these writers' work shows, to quarrel is to commit -to a principle, an idea, a relation. If we regard in something like Baugh's terms the contentions within postcolonial studies voiced particularly by those, like Lazarus and
Young, who wish to sustain and refine 'resistant pressure and agency', then the stern selfcritique which runs throughout the field's development comes to seem rather more enabling. written in English, anti-realist, often using 'a language of exile, hybridity, and "mongrel" subjectivity'.
26
Such texts have been appropriated, she suggests, 'in part because the niche marketing that some associate with the promotion of exoticism is also the publishing industry's response to proliferating possibilities for accessing segmented markets of readers in a global scale'. 27 What preoccupies me here about Brouillette's compelling book is not so between 'an unnamed cosmopolitan consumer who seeks mythic access to exotic experience' through the agency of tourism, and the less-deceived visitor, 'educated, elite, distinguished consumers who actually have access to the reality that the other consumer can only ever wish to possess'. 28 In a literary context, the former is aligned with the uninformed reader, presumably of the First World, whose consumption of postcolonial texts effectively strips out any dissident politics through the quest for satiating images of alluring exotica. The latter position is closer to the postcolonial critic's: better equipped to recognise and learn from an authenticated reality represented in texts that is often grim, and keen to challenge the economy of First World privilege. 29 Brouillette reads this distinction as a revealing self-defining one for the postcolonial scholar, for whom the 'market reader' becomes 'the guilty party in the market transactions which plague the postcolonial field'. 'Indeed', she continues, Of course, this is not to declare simplistically that ethical reflexes trump political concerns in postcolonialism. As Lazarus makes clear in his remarks about Homi Bhabha's rereading of Fanon, the scholar who 'privileges ethics over politics' will find little truck with materialist postcolonialism, I suspect. 41 Rather, I ask instead that we pause to recognise and ponder the highly complex -indeed, necessary -entangled relations between the ethical and the political in postcolonial critique, and the imbricated functions they perform in anchoring and empowering the engagement with the material particulars of our colonial present. resolution. Rather, it is to begin to admit and explore these challenges openly, and in terms other than of defeat.
